


30 QIN HISTORY IN LIGHT OF NEW SOURCES

we have from these texts is that Qin was an entirely normal, albeit not
very important state within the Zhou realm.

Arevolution in the image of Qin apparently occurred after the end of
the fourth century. As noted above, this was the age when Qin society
underwent a series of radical changes in most walks of life triggered by
the reforms associated with Shang Yang. The resultant new image of the
state of Qin is reflected in late Zhanguo texts, which, in sharp contrast
with earlier writings, abound with pejorative remarks about Qin’s alleged
cultural backwardness and otherness. This attitude is observable, for in-
stance, already in the late Zhanguo commentaries of the Lu Chun giu =3
X, the Guliang zhuan 3 218 and Gongyang zhuan /N {&. The latter text,
which is notorious for its emphasis on the “Sino-barbarian” dichotomy,
unequivocally places Qin among the Yi 55, the “barbarians.”# Elsewhere
the Gongyang claims that Qin lacked ranked nobles (dafu K %), which
suggests that this text was compiled in the aftermath of Shang Yang’s
reforms that abolished the ancient hereditary rank system.® A similar,
if less definitively pronounced picture of Qin’s otherness, emerges from
the Guliang zhuan 8

meaning of “Xia” here is not unequivocal. While many readers would automatically
consider it identical to the “Huaxia” # & (“Chinese”), Yang Bojun convincingly argues
in his gloss that the term refers to the geographic location of Qin in the Western lands.
Alternatively, the term “Xia” may stand in this context as a loan character for its cog-
nate, ya 7 (meaning “standard, elegant”; see Kern, Stele Inscriptions, 105n104). Finally,
and most importantly for the present discussion, the entire story of Ji Zha's visit to the
Central States and his semi-prophetic discussion of the future of different states based
on their music is doubtless of much later origin than the bulk of the Zuo zhuan; indeed
Ji Zha's prophecy of Qin’s “utmost greatness” strongly suggests the post-unification
(i.e., post-221) origin of his speech. See the detailed discussion by Zhao Zhiyang & %l
F%, “Zuo zhuan Ji Zha guan yue youguan wenti de taolun” (7Z={H) ZFEAFLER %A B
REMI 3T &, Zhonghua wenhua fuxing yuekan 1 #E{¢ 2 B H ¥ 18.3 (1985), 9—20. Thus,
the cited passage is irrelevant to the present discussion.

83. See Chun giu Gongyang zhuan zhushu FFK /N FE{# ¥ 5i, annotated by He Xiu {7
K and Xu Yan #&Z, Shisanjing zhushu, 22.2319.

84. See Chun giu Gongyang zhuan 14.2272; 22.2316. For the dating of the Gongyang,
see Joachim Gentz, Das Gongyang zhuan: Auslegung und Kanoniesierung der Friihlings und
Herbstannalen (Chungiu) (Wiesbaden: Harrassowitz, 2001), 345-403. Gentz assumes that
the bulk (Kerntext) of the Gongyang zhuan was composed between 320 and 233, i.e,, when
Shang Yang-inspired changes in Qin social structure had long become a fait accompli.

85. Both texts point at Lord Mu’s arrogant and ill-prepared campaign against the
state of Zheng & in 627 and his subsequent struggle against Qin’s erstwhile ally, the
state of Jin, as the major reason for Qin’s degradation to the status of “barbarian”; the
Guliang zhuan states explicitly that “Qin became identical with the Di (‘barbarians’)
since the (anti-Jin) Yao battle” & 2 &3k - B &} Z Bitht (Chun qiu Guliang zhuan zhushu
FEIKE R EE B, annotated by Fan Ning {2 % and Yang Shixun 151 &), in Shisanjing
zhushu 9.2403). Is it possible that the Guliang zhuan authors (ca. fourth century) were
aware of Qin’s erstwhile status as a normal Zhou state?
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Late Zhanguo texts are permeated with pejorative remarks about Qin.
Even Xunzi & (ca. 310-218), who generally praised Qin’s efficient
government and military prowess, criticized the people of this state for
unrestrainedly following their natural feelings, being cruel, and negligent
in ritual and propriety, in other words, qualities frequently attributed to
the “barbarians.”8 Xunzi, who witnessed Qin’s achievements and sought
an office there, was mild in his criticism; other thinkers and statesmen
were much harsher. For instance, the Zhanguo ce contains accusations
that Qin “has common customs with the Rong 7 and Di JX; a state
with tiger’s and wolf’s heart; greedy, profit-seeking and untrustworthy,
which knows nothing of ritual, propriety and virtuous behavior” % Ed
A~ BRG  BRIRZ L - BRIFFIMEE - TG EEIT .Y Some of
the Zhanguo ce anti-Qin philippics go to the extreme of designating Qin
as “the mortal enemy of All under Heaven” % » X T Z AL 1.5 Here
and elsewhere Qin is portrayed as an outsider to the civilized world, a
state that is external to the Zhou All under Heaven (tianxia X T), the
cultural Other which exists beyond the pale of humanity.®* While these
statements may be dismissed as politically tendentious, it is possible that
they reflect a broader cultural trend. Apparently, even some Qin courtiers
accepted the exclusion of their state from the civilized Allunder Heaven.
In a memorandum allegedly submitted by Han Feizi §JEF (d. 233), or
by some other “guest minister,” to the king of Qin, the author discusses
at great length Qin’s advantages in comparison to the tianxia, which is
treated as an enemy to be invaded and annexed.®® Whatever the prov-
enance of this memorandum, it must have been formulated in accord
with the argumentation acceptable at the court of Qin during the late

86. See Wang Xiangian F 7, Xunzi jijie & F%£## (Beijing: Zhonghua, 1992),
23.442 (“Xing e” 14 3&); for Xunzi’s positive remarks about Qin, see, e.g., Xunzi, 16.303—+4
(“Qiang guo” 58 ); for a summary of Xunzi’s views of Qin, see Zhang Liwen BT,
“Xunzi lun Qin lun” %] ¥ % % 3%, Qin wenhua luncong g (2002), 17—35. For identification
of unrestrainedly following one’s feelings as a characteristic of “barbarians,” see Guo
yu B ZE (Shanghai: Guji, 1990), 2.6, 62 (“Zhou yu” & Z& 2); Sun Xidan #:7 B, Li ji jijie
{80 £ (Beijing: Zhonghua, 1996), 10.271 (“Tan Gong xia” 1§ 5 T).

87. He Jianzhang fi] & 2, Zhanguo ce zhushi BB 5K 1+ ## (Beijing: Zhonghua, 1991),
24.8, 907 (“Wei ce” 313K 3); a similar passage appears in the Zhanguo zonghengjia shu &
R ##% % £ unearthed at Mawangdui /& £ #£ tomb no. 3 in 1973. See Mawangdui Han
mu boshu (san) B FHEEEFE (=), ed. Mawangdui Han mu boshu zhengli xiaozu
EXsEE R E2%HE/\H (Beijing: Wenwu, 1983), 16.52.

88. Zhanguo ce 14.17, 508 (“Chu ce” 2 3f 1).

89. See a detailed discussion on Qin’s exclusion from tianxia in Yuri Pines, “Chang-
ing Views of tianxia in Pre-Imperial Discourse,” Oriens Extremus 43.1-2 (2002), 109-13.
For other instances of pejorative remarks about Qin in the Zhanguo ce, see 2.3, 49 (“Xi
Zhou ce” 4 & 3R); 20.10, 726 (“Zhao ce” K 3).

90. Han Feizi, 1.2~3 (“Chu xian Qin” #] & %&).
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Zhanguo period.”! As such it suggests that even some of the Qin leaders
accepted its exceptional position as a state beyond All under Heaven,
and a singular enemy of tianxia.

The increasingly pronounced anti-Qin sentiments in late Zhanguo texts
do not mean, however, that the negative attitude toward Qin became
uniform. More often than not pejorative remarks about Qin’s alleged
“barbarianism” are intermingled with neutral or even positive sayings
about Qin, as presented, for instance, in the Xunzi and also in the Zhanguo
ce. It seems that Zhanguo and early Han thinkers tried to reconcile the
notion of Qin’s otherness with the understanding that many aspects of
Qin culture remained similar to that of other Zhou states. They suggested
different solution for this apparent contradiction: some, as the authors
of the Guliang zhuan, argued that Qin’s degradation into “barbarianism”
began only due to negative political developments by the end of the reign
of Lord Mu (r. 659-621); others, like Jia Yi attributed Qin’s deterioration
to the corruptive impact of Shang Yang’s reforms; while yet others, like
Sima Qian, argued to the contrary, that Shang Yang tried to improve
Qin’s “barbarian” nature and to introduce the advanced culture of the
East to this remote state.?> These conflicting assessments may reflect
contradictory aspects of Qin’s social and cultural policy as well as its
complex relations with eastern neighbors, as we shall discuss below.

In a recent insightful study Zang Zhifei f{A13F suggested that con-
flicting assessments of Qin in late Zhanguo and early Han texts reflect
largely contemporaneous political and ideological polemics and should
not be taken at their face value.” The actual situation, however, may have
been more complex, as it is evident that deeper cultural processes were
involved. We have mentioned above that even certain Qin courtiers had
internalized its image as an outsider to the civilized “All under Heaven.”
Other sources further confirm that, by the end of the Zhanguo period,

91. The same memorandum appears also in the Zhanguo ce, where it is erroneously
attributed to an earlier Qin statesman, Zhang Yi iE{# (d. ca. 310). See a summary
of distinct views regarding the authenticity of “Han Feizi’s” memorandum in Jiang
Zhongyao ¥ B, Han Feizi de zhengzhi sixiang ¥23JE 7 HIEIA B8 (Beijing: Shifan
daxue, 2000), 14-25.

92. For the Guliang zhuan, see n.84 above,; for Jia Yi’s assertion, see Han shu 48.2204;
for Sima Qian’s views (more precisely, his citation of the alleged Shang Yang’s words),
see Shi ji 68.2234. A more extreme attitude toward Qin is reflected in the mid-second
century Huainanzi £ & F, the authors of which assert that Qin’s innate greediness and
aggressiveness “could not be transformed by positive means” A~ {l, L1 ; hence the
harsh laws of Shang Yang were implemented there. See Liu Wendian % X 8, Huainan
Honglie jijie #EFE 7 EEf# (Beijing: Zhonghua shuju, 1997), 21.711 (“Yao lue” EHg).

93. See his “Zhou Qin fengsu de rentong yu chongtu—Qin Shi huang ‘Kuang chi
yi su’ tanlun” %@ /4 89 A S 658 — A4S “[E 4R 1G" R, Qin ling Qin yong
yanjiu dongtai Z[% F B FLENRE 4 (2002), 8-18.
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some Qin statesmen might have adopted the eastern outlook according
to which their state was the cultural Other. The Liishi chungiu attributes
to Lord Mu of Qin a saying: “Qin is a remote and uncouth state (similar
to the) Rong and Yi” Z B A7 35 .94 While this statement was made for
rhetorical purposes and should not be read too literally, it nevertheless
suggests that the Liishi chungiu authors, and perhaps their audience, were
under the impression that this was how the Qin rulers saw themselves
four centuries earlier, which means that by their time the memory of the
Zhou-oriented Qin culture had largely vanished. Even more puzzling is
the attitude revealed in a famous memorandum against the expulsion
of alien statesmen by Li Si ZHf (d. 208), who argued:

REENNT > HEEE > MPAFREREE - AR BN &
W& HoE B K- RE BEZEM - 45 BENGMER
W o SRR EMARE

To thump a water jar and bang a pot, to twang a zither, slap one’s
thigh and sing woo-woo as a means of pleasing the ear and the
eye—this is the true Qin sound. But the songs of Zheng and Wei,
the Sangjian, Zhao, Yu, Wu, and Xiang —these are the music of other
states. Yet now you set aside the jar-thumping and the pot-banging
and turn to the music of Zheng and Wei, you reject the zither-twang-
ing and accept Zhao and Yu.%

This text, one of the classical references to Qin’s alleged “barbaric”
culture, was submitted to Qin officials, and certainly was not designed to
harm their feelings. Yet, putting aside a puzzling reference to the music
of Zheng & and Wei & as the hallmark of proper Eastern culture, we
know archeologically, that Li Si’s presentation of Qin’s musical past is
incorrect: in the Chunqiu period, Qin’s musical culture was largely akin
to Zhou ritual music.* That Li Si and apparently other Qin courtiers were
not aware of this and believed that Zhou music at the Qin court was a

94. Liishi chungiu, 24.1, 1584 (“Bu gou” 7 4j).

95. Shi ji 87.2544; I slightly modify Burton Watson'’s translation in Records of the
Grand Historian: Qin Dynasty (Hong Kong: The Chinese University of Hong Kong
Press, 1993), 183.

96. Qin musical culture can be partly reconstructed from the excavated bells and
chime-stones and their inscriptions; see a brief discussion by You Gengxin Hj 5 T and
Shi Dangshe 57 # #t, “Cong kaogu cailiao kan Zhou Qin lizhi de guanxi” ¢ & & #1 £l &
B =18 4IHER R, Qin wenhua luncong 5(1995), 299-300. The “music of Zheng and Wei”
was usually employed in a pejorative meaning as licentious, unorthodox music. See,
for example, Yang Bojun, trans. and annot., Lun yu yizhu 7 353 1% (Beijing: Zhonghua,
1991), 15.11, 164 (“Wei Ling gong” & /\); Liishi chungiu, 1.2, 21 (“Ben sheng” & 4 );
Shi ji 24.1176. It is puzzling that in Li Si's memorandum it is treated as a hallmark of
positive, Eastern, culture. Is it possible that Li Si believed that it is better for Qin to be
attached to the licentious music of the East than to its own “barbaric” sounds?
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new phenomenon, proves that in the late Zhanguo period not only Qin’s
image in the eyes of outsiders, but perhaps its own sense of identity had
profoundly changed.®”

The above discussion clarifies the intellectual background behind
the Qin legal statutes that distinguish this state from the Xia polities. It
is impossible to know how deep the cleavage between Qin and the Xia
was, but its existence in the late Zhanguo period seems to be beyond
doubt. Interestingly, Qin-related late Zhanguo texts never employ the
term Xia as a designation of a cultural entity. Although it is difficult to
draw far-reaching conclusions from this argumentum ex silentio given the
relative paucity of references to the Xia in late Zhanguo texts in general,
the apparent avoidance by Qin-related thinkers of the term “Xia” may
be nonetheless revealing.®® In all likelihood, these thinkers, most, if not
all, of whom came from eastern states, were consciously avoiding a term
that could alienate them from parts of their audience.

We may conclude then, that far from being isolated cases of prejudice
and propaganda, anti-Qin statements in the third century texts reflect a
broader cultural phenomenon of increasing variance between the state
of Qin and the rest of the Zhou world. The Shuihudi slips, albeit irrec-
oncilable with the skewed picture of “barbarian” Qin’s acculturation as
presented in the Shi ji, are perfectly in accord with changes in Qin’s im-
age that are reflected in major Zhanguo texts. The continuing similarity
between Qin’s written and material culture and that of the other Zhou
states notwithstanding, it is clear that during the last century of the War-
ring States Qin was treated by the inhabitants of the Zhou states as very

97. For another anecdote that shows that “tapping the pot” was considered in the
late Zhanguo period as standard Qin music, see Shi ji 81.2442; for an assertion of the
Western origins of Qin’s old music see Liishi chungiu, 335 (“Yin chu” & #J] 6.3). For an
alternative tradition that emphasizes “Chineseness” of Qin’s old music, see Han Feizi,
10.70—72 (“Shi guo” +3#) and Shi ji 5.193.

98. The term “Xia” as a reference to the “Chinese” entity (i.e., dwellers of the Central
States) is never mentioned in the Shangjun shu & % &, Han Feizi, and the Liishi chun-
giu, although in the latter text Xia is mentioned twice as a designation of the Central
States as opposed to the state of Chu. In comparison, the term “Xia” as a designation
of the cultural entity appears ten times in the Zuo zhuan, once in the Lun yu and the
Mozi, twice in the Mengzi, Gongyang zhuan and the Guanzi, and five times in the Xunzi.
The paucity of the appearance of this term in the Zhanguo texts deserves a special
discussion; in all likelihood it is related to the relative lack of the pronounced notion
of “Sino-barbarian” dichotomy in the late pre-imperial China. See details in Yuri Pines,
“Beasts or Humans: Pre-Imperial Origins of the ‘Sino-Barbarian’ Dichotomy,” in Mon-
gols, Turks and Others: Eurasian Nomads and the Sedentary World, ed. Reuven Amitai and
Michal Biran, (Leiden: Brill, 2005), 59—102. For more about the early usage of the term
Xia, see Takatsu, “Natsu ji.” Takatsu’s article has many useful observations, although
problematic dating of the pivotal texts and several inaccurate interpretations somewhat
undermine his conclusions.
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different, as the Other—and it was also developing a unique, non-Xia
self-image. The question to be answered now is how this process can be
related to Qin’s continuous proximity to the Zhou house, as discussed
in the first section?

Contested Identity:
Qin’s Place in the Warring States” World

The picture presented so far is puzzling. In the first section we saw that
Qin rulers continued to adhere to certain pivotal aspects of the Zhou
legacy, particularly in recognizing the supremacy of the Zhou kings.
Had they deliberately tried to create a separate non-Zhou Qin identity,
we may plausibly assume that they would have behaved differently with
regard to the kings, and possibly with regard to Zhou written culture
as well.? The new image of Qin, discussed in the second section, was
therefore not just a result of elite manipulation, and its roots should be
searched for elsewhere. Where? To answer this question we must focus
on deeper cultural processes that encompassed both elite and commoners
in most Warring States.

Two major developments contributed decisively toward the reshaping
of the Zhou cultural landscape and the strengthening of local identities.
First was the demise of the hereditary aristocracy —the principal agent
of cultural homogeneity from the Western Zhou to the early Zhanguo
period. The second was the territorial and institutional consolidation of
the Warring States, which brought about increasing cultural cohesive-
ness in each state’s population, on the one hand, and a growing sense
of alienation from the people of the neighboring states, on the other. Yet
these processes were counterbalanced by two opposing phenomena that
limited in the final account the impact of particularistic identities. First
was the powerful “universal consciousness” of the educated elite which
largely lacked the notion of allegiance to a single state, and whose mem-
bers were constantly crossing boundaries, reinforcing thereby cultural
ties across the Zhou world. Second, particularly strong in the state of
Qin, the ongoing territorial expansion dictated policies that would not
alienate the newly conquered population, but rather help incorporating

99. Qiu Xigui 5 £ noticed that, while during the second half of the Zhanguo
period Qin script underwent similar process of changes as that of the eastern states, this
new “popular script . . . never played havoc with the standard-script system,” which
itself “was the most faithful in carrying on the written tradition of the Zhou dynasty.”
This situation differed markedly from the development in the eastern states, where
the advent of “popular” script resulted in significant divergences from the traditional
forms. See Qiu, Chinese Writing, translated by Gilbert L. Mattos and Jerry Norman
(Berkeley: The Society for the Study of Early China, 2000), 78-89.
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it into the state of Qin. The resultant tension between “localism” and
“universalism” explains the complexity of the cultural picture of the
Zhanguo world in general and the state of Qin in particular.

* * *

When we speak of cultural identities in the Zhou world prior to the
Zhanguo period, we must distinguish between the identities of the
nobles and those of the commoners. The latter remain largely invisible,
archeologically and textually speaking. As our data for the Western Zhou
and Chungiu periods is confined primarily to the excavations of the
aristocratic lineages’ cemeteries and to the texts written by nobles about
nobles and for nobles, we have an extremely limited understanding of
the commoners’ lives, beliefs, customs and even of their language. On
the other hand, we possess rich material, epigraphic and textual data
about the members of the noble lineages. These formed a hereditary
stratum, effectively closed to outsiders, a stratum the members of which
possessed many cultural characteristics common throughout the Zhou
world. Aristocrats from different states routinely intermarried, but
never married the commoners of their own state; they shared common
ritual and textual culture, they spoke a mutually intelligible language,
and routinely communicated during the inter-state meetings. Political
cleavages notwithstanding, culturally the nobles belonged to a common
Zhou aristocratic world. Even the frequent military conflicts between the
nobles did not decrease their strong feeling of commonality: the war was,
for the most part, conceived of as a mere game, a noble play.1%

By the mid-Zhanguo period the situation had profoundly changed. A
series of radical reforms in each of the major Warring States effectively

100. Lothar von Falkenhausen (Chinese Society in the Age of Confucius (1050—250 Bc):
The Archeological Evidence [Los Angeles: Cotsen Institute of Archaeology at UCLA,
forthcoming]) systematically analyzes similarities in material and ritual culture, par-
ticularly mortuary practices, between the nobles from different Chunqiu and early
Zhanguo states. This archeologically obtained picture is largely supported by the Zuo
zhuan which depicts sophisticated rules of inter-state intercourse that were evidently
shared by members of the ruling elites from all major Chungqiu states. For the military
culture of the Chunqiu nobles, see Hsu Cho-yun, Ancient China in Transition (Stanford:
Stanford Univ. Press, 1965), 53-62; Takagi Satomi 15 K £ &, “Shunji jidai no gunrei ni
tsuite” ZIKIF K D FEEIC DU T, Nagoya daigaku toydshi kenkyit hokoku 4 & B A28 75
SEAFFUER S 11 (1986), 1-33. For the decline of the aristocratic ritual culture during the
Zhanguo period, see a brief but brilliant discussion by Gu Yanwu Bf % i (1613-1682),
“Zhou mo fengsu” & K& A, Rizhi lu jishi HHI$#%%FE, ed. Huang Rucheng % #l ik
(Changsha: Yuelu, 1994), 13.467. For a general overview of the Chunqiu aristocratic
society, see Zhu Fenghan £ [Bl#, Shang Zhou jiazu xingtai yanjiu 7 J& % & REWF 38
(Tianjin: Guji, 1990), 450-593; cf. Yoshimoto Michimasa, “Shunji seizoku-ko” &k £
%%, Toyoshi kenkyi ¥ £ T, 53.4 (1995), 1-29.
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brought the aristocratic age to an end. The new elite was losing its hered-
itary nature, and absorbing members from the low aristocracy, the shi
1, as well as from ordinary commoners. Nowhere were these processes
as comprehensive and thorough as in the state of Qin. In the course of
the reforms associated with Shang Yang, a new meritocratic elite was
established, in which ranks were granted for military achievements
and high tax yields. These reforms effectively eradicated the formerly
impenetrable boundaries between the lower and upper strata of the
populace. By the late Zhanguo period, Qin achieved remarkable social
mobility. Thus, predictions of a child’s future that appear in the Almanacs
(Ri shu H#Z) unearthed at Shuihudi and at Fangmatan i /% #, Gansu,
display the extraordinarily wide range of possibilities that faced a new
born Qin baby: from becoming a high-ranking minister (ging Jil) or a
noble (dafu X %), to becoming an official (li ¥ ) or a local bravo (yijie &
), or, in the opposite direction, becoming a mere servant or (in the case
of females) a concubine.!%! Fragmented as they are, extant data suggest
the existence of highly mobile society in the state of Qin during the last
Zhanguo century.1

The opening of upward mobility routes for the commoners had a
far-reaching impact on Qin’s cultural life. The old aristocratic culture,
with its roots in the Zhou past, did not disappear entirely, but it was
partly submerged by the popular culture that was based on local habits,
customs and beliefs. These tendencies are apparent, for instance, from
the fourth-century changes in Qin mortuary practices, such as the rapid
introduction of catacomb burials, and the significant increase in the
so-called flexed burials at the expense of the more Zhou-like extended
posture burials; these changes may have been introduced under the

101. For social mobility as reflected in Qin almanacs, see Ri Shu yanjiu ban H Z 3¢
BE, “Ri shu: Qin guo shehui de yimian jingzi” HE& : ZEt# & #)—E$# F, in Qin jian
Ri shu jishi Z 8 H £ 4, ed. Wu Xiaogiang 2] 34 (Changsha: Yuelu, 2000), 291-311;
for a slightly different perspective, see Pu Muzhou (Poo Mu-chou) i % /1!, “Shuihudi
Qin jian Ri shu de shijie” {1 R (HE) 91t F, Zhongyang yanjivyuan lishi yuyan
yanjiusuo jikan 1 JFFERE R 58 ZE S T E T 62.4 (1993), 623-75. Simultaneously,
a strong downward mobility existed as well; despite occasional grants of hereditary
appointments and fiefs, and despite certain perpetuation of the ruling family’s power,
Qin aristocrats generally could not secure their position for more than one generation,
as suggested from the regulations regarding unranked descendants of the ruling house
in the Shuihudi slips: see Shuihudi Qin mu zhujian, 137, Hulsewé, Remnants, 174.

102. Perhaps the most amazing example of potential social mobility in the state of
Qin is a statute which stipulates that a bondservant could receive an aristocratic rank
in exchange for his military achievements (“Junjue lii” & £} 13, Shuihudi Qin mu zhujian,
55; Hulsewé, Remnants of Ch’in Law, 83); see a detailed discussion in Robin D.S. Yates,
“Slavery in Early China: A Socio-Cultural Approach,” Journal of East Asian Archaeology
3.1-2 (2001), 313.
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impact of local population.’®® These are not the only manifestations of
the probable upward dissemination of popular customs. Almanacs,
exorcist and resurrection texts unearthed in late-Zhanguo Qin tombs at
Shuihudi and Fangmatan reflect heretofore largely unknown beliefs of
the lower strata; these beliefs may have existed for centuries, but their
written codification and their presence in low-ranking officials’ graves
reflect a partial merging of elite and popular culture.1% The concomitant
advent of popular music, depicted by Li Si, had evidently obliterated an
earlier Zhou-oriented musical culture, until in the late Zhanguo period
the political imperative of reintegrating with the soon-to-be-unified
Zhou world might have encouraged reintroduction of eastern music to
the Qin court. This new popular-based non-aristocratic (i.e., non-Zhou)
elite culture probably brought about an entirely new image of Qin in the
eyes of its neighbors. Many members of the new Qin elite were becoming
cultural strangers to their eastern peers.

* * *

A second significant development of the Zhanguo age that effected
profound changes in local identities throughout the Zhou world was the
creation of a new state. In the Chungqiu period, the state was primarily
a hierarchically organized network of semi-independent settlements of
major aristocratic lineages, surrounded by rural hinterland. The relative
autonomy of these units, however, was all but extinguished in the process
of Zhanguo reforms. The newly formed state sought to mobilize all its
population for economic production and warfare; individual households
became major tax-paying units, and the almost universal conscription
mobilized huge masses of peasants to the new, infantry-based army. Both
tax collection and mass mobilization required much tighter ties between

103. For the new developments in Qin burial customs, see Han Wei, “Guanyu Qin
ren zushu,” and Pines and Shelach, “Power, Identity and Ideology;” for locating these
cultural traits among the indigenous population of north-west China, see Huang
Xiaofen, “Shin no bosei”; for more about cultural ties of Qin with its non-Xia neighbors,
see Tian Yaqi [ 8 1%, “Dong-Zhou shigi Guanzhong Qin mu suo jian ‘Rong Di’ wenhua
yinsu tantao” 5 & I HARH P B E AT L “AOK” SULE R ERET, Wenbo ST # 2003.3, 17-20;
cf. Zhao Huacheng # {t. /i, “Shi lun Qin wenhua yu yuwai wenhua de jiaoliu” 345 %
SCAY BN STV B 321, Qin wenhua luncong 12 (2005), 30-38.

104. This phenomenon of the adaptation of the lower elite to popular beliefs may
have a twofold explanation: some of the officials who came from the lower strata might
have inherited their original beliefs; others perhaps had to learn the beliefs of the lo-
cal population in order to be able to control and if necessary modify them (a famous
non-Qin anecdote of the partial accommodation to the local beliefs as a tool of future
suppression is a story of Ximen Bao #iF7%7, [fl. c. 400] from the state of Wei #i, who
ostensibly accepted the local cult to the God of the Yellow River [He Bo i {H] in the Ye
40 district only to be able to eradicate it [Shi ji 126.3211-12]; for Qin officials’ need to
learn and to control the local customs, see the Yu shu 38 discussed below in n. 118).
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the state apparatus and the population than had ever existed before;
and the rapidly expanding bureaucracy maintained an increasingly ef-
fective census, trying to control the movements of the population and
its everyday activities.®® The intrusive state apparatus became a vivid
reality in the lives of the elite and commoners alike, strengthening the
sense of belonging to the state and solidifying common identity.1%

For the purpose of our discussion, the single most important devel-
opment that had far-reaching impact on the sense of identity of the
Qin (and other states’) populace was doubtless the appearance of mass
conscription. Aside from effecting a series of administrative reforms,”
the transformation of the Zhanguo military contributed decisively to
the consolidation of the inhabitants of Qin. Prolonged military service,
frequent bloody conflicts with rival armies, violent conquest of neighbor-
ing territories and inevitable confrontations between the occupied and
the occupiers—all these could not but enhance the sense of common

105. The need for a precise census is articulated already in the Shangjun shu (Jiang
Lihong #1818, Shangjun shu zhuizhi 7 & E 8t 1§ [Beijing: Zhonghua, 1996], 4.34 [“Qu
giang” % i&])), and it is highly likely that such a census had been conducted in the state
of Qin already in the first half of the fourth century (see Robin D.S. Yates, “Cosmos,
Central Authority, and Communities in the Early Chinese Empire,” in Empires: Perspec-
tives from Archaeology and History, ed. Susan E. Alcock, et al. [Cambridge: Cambridge
University Press, 2001], 363-66). The precision of the fourth century census may be learnt
from the Baoshan documents, which tell of the efforts of the state of Chu to verify the
population registers and of punishment of the officials guilty of incomplete registration
of “two youths of junzi &+ rank” in one case, and of several other persons in the other.
See Susan R. Weld, “Chu Law in Action: Legal Documents from Tomb 2 at Baoshan,”
in Defining Chu: Image and Reality in Ancient China, eds. Constance A. Cook and John S.
Major (Honolulu: University of Hawaii Press, 1999), 85-86; Baoshan Chu jian, 17.

106. These developments are discussed in great detail in several major studies,
such as Masubuchi Tatsuo 1 i §E *, Chiigoku kodai no shakai to kokka B &£ X Dt &
L B R (Tokyd: Kobun, 1963); Hsu, Ancient China in Transition; Zhao Boxiong #H {H i,
Zhoudai guojia xingtai yanjiu [8{X B £ B 7T (Changsha: Hunan jiaoyu, 1990); Yang
Kuan, Zhanguo shi; Mark E. Lewis, “Warring States: Political History,” in The Cambridge
History of Ancient China, ed. Michael Loewe and Edward L. Shaughnessy (Cambridge:
Cambridge University Press, 1999), 587-650. Qin legal documents from Shuihudi and
Liye and Chu documents from Baoshan present a picture of an extraordinarily active
and intrusive state apparatus that tried to control every aspect of the life of the local
people, beginning with their movements and ending with their everyday economic
life and even their domestic affairs. See, for example, Robin D.S. Yates, “Social Status
in the Cl'in: Evidence from the Yiin-meng Legal Documents. Part One: Commoners,”
Harvard Journal of Asiatic Studies, 47, 1 (1987), 197-237. For many insights about the
nature of Qin’s state dominance of local communities, written before the age of major
archeological discoveries, see Leonard S. Perelomov, Imperiia Tsin’— Pervoe Tsentral-
izovannoe Gosudarstvo v Kitae (Moscow: Nauka, 1961), 66-84.

107. For the composition of Zhanguo armies and its impact on extra-military mat-
ters, see Mark E. Lewis, Sanctioned Violence in Ancient China (Albany: State University
of New York Press, 1990), 53-96.
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identity among Qin peasant-soldiers. Looking at military engagements
of the Zhanguo age from this perspective we may better understand not
only political but also the cultural dynamics of that age.

Our analysis of cultural and political tensions among the inhabitants
of the Warring States is frequently skewed either due to the anachronistic
adoption of the perspective of unified China, or to the over-emphasis on
the writings of Zhanguo thinkers, who routinely crossed state boundaries
in search of better appointments, and had a stronger feeling of belonging
to the common tianxia than to any individual state.1® Looking at the com-
moners we may discern a different picture. An interesting perspective,
for instance, is given by Qin conscripts’ letters unearthed in Tomb no. 4
at Shuihudi. The author of the second letter, Jing %, complains that the
natives in the recently occupied Chu lands do not obey the occupying
army’s orders, warning his addressee not to travel to the “new territories”
#7ith, the inhabitants of which are “bandits” .1 Such letters are unique,
but not the feelings of anti-Qin resentment reflected in them. The Zhanguo
ce citation of a Qin statesman who realistically observed that “the people
of All under Heaven are extremely unhappy to become Qin subjects” X
T2 RA%E%ERZHE AR is but the tip of the iceberg.110

Unsurprisingly, the anti-Qin sentiments elicited harsh reactions from
the Qin authorities, who went as far as exiling native populations from
the conquered lands, replacing them with Qin settlers.!!! These ongoing
conflicts between the occupiers and the occupied fueled the sense of local
identity among the dwellers of each of the Warring States.112

Other developments further contributed toward the consolidation of

108. For the strong commitment of the educated elite in the Zhanguo states to the
ideal of political unification as the only means to bring order to All under Heaven, see
Pines, ““The One that Pervades All’.”

109. See Yunmeng Shuihudi Qin mu bianxie zu & 2 [ £ i & 2 45 F 4, Yunmeng
Shuihudi Qin mu ZE % it [ #h % 2 (Beijing: Wenwu, 1981), 25-26; see also the translation
of the letters by Edward L. Shaughnessy, “Military Histories of Early China: A Review
Article,” Early China 21 (1996), 181.

110. Zhanguo ce 5.15, 194—95 (“Qin ce” 3). A clear manifestation of the widespread
anti-Qin feeling was a decision by the people of Shangdang |- &, whose territory was
yielded by the state of Han #& to the state of Qin, to surrender to the state of Zhao
instead: the aggressive Qin was strongly hated. For Chu'’s hatred of Qin and the saying
“even if only three households remain in Chu, it will be Chu that destroys Qin” #£#
=F T2, see Shi ji 7.300.

111. Shi ji 5.206 ff.

112. Itis worth remembering that universal military service, particularly that which
involves occupation of the hostile native population, serves as a strong consolidating
force in many states throughout the globe well into the present. For a general discus-
sion of the impact of military engagements on identity-building, see Anthony D. Smith,
“War and Ethnicity: The Role of Warfare in the Formation, Self Images and Cohesion
of Ethnic Communities,” Ethnic and Racial Studies, 4.4 (1981), 375-97.
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